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On the Etymology and Meaning of the Sanskrit Root 
Varj. — By Maukice Bloomfield, Professor in Johns 
Hopkins University, Baltimore, Md. 

There is scarcely an article in the Sanskrit Lexicons which 
has been treated more variously than the root varj. It has 
a number of different aspects; among others it frequently 
occurs in connection with barhis (vrkta-barhis); for such con- 
nection the Pet. Lexs. assume the meaning, 'abdrehen, aus- 
raufen'. Roth seems to me to have been inspired here by 
the Nighantu 2. 19 where vrnakti (followed by vrgcati and 
krntati) is counted as one of the thirty vadhakarmanah. There 
are a few cases in the Veda in which grammatical forms of 
varj and vracc coincide; 1 this probably accounts for the 
Nigbantu's grotesque statement. Sayana at RV. 6. 11. 5, of 
course, takes up the Nighantu's idea (vrjic chedanarthah, chid- 
yate). This rendering ('trim') appears also in Muller's and 
Oldenberg's translations in SBE. xxxii. 84, 109; xlvi. 155. 
Monier William's second edition follows the Pet. Lexs. under 
varj, but has, in sheer inconsistency, weaned itself from this 
translation in vrkta-barhis, to wit, 'one who has gathered and 

1 Weak forms of the root vragc, i. e. vrcc, lose their sibilant when 
followed by inflectional elements beginning with a consonant (t or s). 
See "Wackernagel, Altindische Grammatik, I, p. 270, and from an her- 
meneutic point of view Ludwig, Der Rig-Veda, vol. iv, p. 249 ff.; Olden- 
berg RV. Noten to 1. 27. 13; 10. 87. 2. Resulting sound groups vrkt- and 
vrks are formally derivable from either vracc or varj. Thus the forms 
vrktvi in 10. 87. 2 (Sayana, chittva) and a vrksi in 1. 27. 13 (Sayana, 
ovragcfl chedane), both from vragc, resemble forms from varj. They 
happen at the same time to coincide pretty closely respectively with varj 
in the sense of 'put down' (6. 18. 8; 26. 3) and a varj in the sense of 
'appropriate' (1. 31. 1). This is in all probability the fountain-head of 
the confusion between and the juxtaposition of varj and vragc in the 
Nighantu and subsequent comments. Occasionally it does not seem 
possible to decide which root is in action. Thus in RV. 10. 153. 5, avrksam 
anyasam varcah; see Oldenberg, RV. Notes, whose indecision is entirely 
justified (cf. also AV. 1. 14. l a ). 
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spread the sacrificial grass'. Grassmann, in his Lexicon, trans- 
lates vrj 1), which involves barhis, by 'die heilige Streu um- 
wenden, umlegen', contrasting this action with the more fre- 
quent one of spreading the barhis. But what warrant he has 
found for this unheard of trait in manipulating the barhis he 
does not tell. I am, for my part, totally unacquainted with 
the act of 'turning the barhis'. 1 Moreover the same lexico- 
grapher renders vrkta-barhis by, 'der die opferstreu bereitet'. 

The Rig -Veda translators do not follow the Lexicons at all, 
but introduce new notes into the interpretation of root varj. 
To illustrate we may start from a pair of parallel passages 
which require consistent treatment of the root. The trans- 
lations will show even better how unstable is our information 
on this subject. In RV- 6. 11. 5 ab we have: 

vrnje ha yan namasa barhir agnau ayami sriig ghrtavati 
suvrktih. Grassmann translates this, 'da Streu dem Agni de- 
muthsvoll geschmiickt ist, gereicht der reine buttervolle Loffel'. 
He assumes here the meaning 'adorn' both for vrnje and vrkti 
in suvrkti. The parallel RV. 1. 2. 4 ab reads: 

saparyavo bharamana abhijM 2 pra vrnjate namasa barhir 
agnau. This he renders, 'die Andachtsvollen schmiicken Streu 
dem Agni voll Ehrfurcht aus, sie bis ans Knie errichtend'. 

Ludwig (377) renders 6. 11. 5 ab , 'wenn mit anbetung ge- 
schnitten wird (Sayana), das barhis [am feuer], dem Agni dar- 
gereicht ward der ghrtavolle, ser schone 3 loffel'. But he 
translates (778) RV. 7. 2. 4 ab , 'die dienstbereiten werfen ganz 
nah es bringend mit anbetung das barhis beim feuer nider'. 
Surely from 'ornament', to 'cut', to 'throw down' is a far cry. 
The two passages just mentioned contain a double association, 
namely with barhis and namas. Both may be followed some 
distance. RV. 1. 116. l ab : 

nasatyabhyam barhir iva pra vrnje stoman iyarmi abhriyeva 
vatah. Grassmann, 'den Treuen treib ich wie der Wind die 
Wolken die Lieder zu und schmttck wie eine Streu sie'. We 
observe that Grassmann {pace his own rendering of vrkta- 



i See, e. g., how the barhis is treated in the selections from the ritual 
practices collected by Geldner, Ved. Stud. 1. 153. 

2 Yasna 57. 6, yo paoiryo barasma frastarata . . . akhsnus ca maidyoi- 
paitiStanqc, ca. The barasman is here strewn knee-high just as in the 
Veda. 

3 He thus separates wholly vrfije and suvrktih. 
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barhis) holds to 'adorn' consistently. Ludwig (27) abandons 
his position of 6. 11. 5; 7. 2. 4, and turns to a new translation 
for pra vrnje, namely 'prepare'. This raises to the number 
six the renderings for the verb, namely 'pluck', 'gather and 
spread', 'ornament', 'cut', 'throw', and 'prepare'. To wit, 'wie 
ein barhis richte ich her den Nasatya lieder, treibe [sie empor] 
wie regenwolken der wind'. We may ask parenthetically, what 
else than 'prepare' can by any stretch of the imagination be 
the tertium comparationis between song and barhis? Perhaps 
'adorn' : but this is impossible for varj ; Grassmann himself, the 
author of this supposition, has entirely abandoned it in his 
Lexicon. 

We have next, RV. 7. 39. 2, pra vavrje supraya barhir esam. 
Grassmann, 'der Gotter Streu hat schon geschmiickt der 
Ordner'. 1 Ludwig, 'gesondert angewiesen ist [ihnen] das barhis 
diser [opfernden] mit treflicher Prayaj'. We have now: 'pluck', 
'gather and spread', 'ornament', 'cut', 'throw', 'prepare', and 
'assign' for combined varj and pra varj — a grand total of 
seven interpretations. To this we may add yet one more, 
namely Whitney's rendering of barhih . . . vrjyate at AV. 5. 12. 4 
(= RV. 10. 110. 4) by 'the barhis is wreathed'. The association 
of varj with barhis can be seen in several other passages, and 
we need not follow their renderings any further: RV. 1. 83. 6, 
barhir va yat svapatyaya vrjyate; RV. 1. 134. 6, ato vihut- 
matinam vicam vavarjusinam (where barhis is certainly to be 
supplied with vavarjusinam, to wit, 'the people who have pre- 
pared the barhis); 2 RV. 10. 10. 4, praclnam barhih pradica 
prthivya, vastor asya vrjyate agre ahnam; MS. 4. 13. 8 : 209, 9; 
KS. 19. 13; TB. 3. 6. 13. 1 barhih . . . vastor vrjyeta. Then 
comes the standardized bahuvrlhi compound vrkta-barhis which 
most interpreters, with fine disregard of their own renderings 
of finite forms of varj in connection with barhis, translate by, 



1 Both here and in hi3 Lexicon he takes suprayas as coming from root 
ya 'go'. Clearly, stem su-prayas 'preparing savory feasts'. Cf. dadhati 
prayansi . . . vrktabarhisah in 10. 91. 9, and vrktabarhiso hitaprayasah in 
8. 27. 7; 69. 17. 

2 AV. 7. 50. 2 has the curious formula vigam avarjuslnam which is 
surely a corrupt echo of the RV. The Paippalada reads instead devayatim 
(for devayatam) which is excellent support of our rendering of vavarjusinam. 
So also Oldenberg, Oottingische Gelehrte Anzeigen, 1890 (nr. 10), p. 414; 
Toy, KZ. xxxiv, p. 213. 
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'he who has prepared the barhis', or, 'he for whom the barhis 
has been prepared'. 

The root varj meets again both barhis and namas in RV. 
10. 131. 2 cd : 

ihehaisam krnuhi bhojanani ye barhiso namovrktim na jag- 
muh. We translate, 'bring hither, aye hither, the food of them 
that did not come to the pious barhis act!' All at once we 
find the translators here in a most simple and correct mood 
with reference to barhiso namovrktim. E. g. Ludwig (652), 
'bring hieher die narungsmittel derer, die zu des barhis an- 
betungsvoller zuriistung nicht gekommen'. Grassmann, similarly. 
The Pet. Lex., however, explains namovrkti by, 'die zu Ehren 
(der Gotter) vollzogene Reinigung der Barhis', which, once 
more, obscures the true meaning of vrkti, and does not tally 
with its own renderings of the finite verb. 

The word namovrkti in connection with barhis is pivotal 
for the interpretation of root varj in 6. 11. 5; 7. 2. 4: vrfije 
namasa barhir agnau, and pra vrnjate nainasa barhir agnau, 
'prepare the barhis reverently at the (building of) the fire'. 
The Pet. Lex. quotes 6. 11. 5 under varj 2) 'abdrehen, aus- 
raufen (das Gras zur Streu am Altar)', whereas, as we have 
just seen, it renders vrkti in barhiso namovrktim by 'reinigung'. 
This because the same authority (under varj 1) makes the 
false start 'wenden, drehen', which has become fateful for the 
interpretation of the root. I have advised the reader of the 
inconsistent handling of the same parallel passages on the 
part of Grassmann (Translation and Lexicon) and Ludwig. 
Geldner, Ved. Stud. i. 152 ff. assumes two fundamental values 
for varj, to wit, a) 'fangen', 'packen', &c; b) 'hereinlegen' 
(slang), 'zu Eall bringen', 'zu Boden strecken', 'legen'. In this 
way he secures the meaning 'legen' in a very roundabout 
way for the type of 6. 11. 5 (vfiije ha yan namasa barhih), 
but he does not mention barhiso namovrktim in his citations, 
and I do not believe that he would advocate for namovrkti 
something 'reverential laying' ('andachtsvolle legung'). Foy, 
KZ. xxxiv. 242, follows Geldner in interpreting varj in con- 
nection with barhis as, "nichts anderes als 'auf die Erde nieder- 
legen, hinlegen' heifit varj and pra-varj in der verbindung mit 
barhis". 

In every case discussed thus far varj means, 'work, do, per- 
form, prepare'. The root in this sense is eclectically moribund 
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even in earliest Sanskrit; its primary, very broad meaning is 
restricted to a few turns of expression whose special aspects 
have enticed the interpreters to special renderings in closer 
verbal harmony with the situations than the word warrants. 
It is true (with Geldner and Foy) that the most natural thing 
to do with barbis is to lay it down (barhih strnlhi, and strnahi 
in Concordance). But what the texts really say in vriije (pra 
vrnje) barhih, barbiso namovrktim, and vrktabarhis, is to pre- 
pare the barhis. Is it not curious that Foy who assumes 'auf 
die erde niederlegen', 'hinlegen', for varj and pra-varj, 1. c, 
p. 242, renders on the next page RV. 10. 131. 2, ihehaisam 
krnuhi bhojanani ye barhiso namovrktim na jagmiih, by, 'bring 
hierher die nahrungsmittel derer, die nicht zur verehrungsvollen 
zubereitung des barhis gekommen sind'? 

There is yet another compound with vrkti, namely su-vrkti. 
Its vrkti is the same as that of namo-vrkti. The Pet. Lex. 
must here again be charged with a false start which has re- 
tarded the elucidation of varj. Roth, observing suv-ita = sv-ita 
in the sense of 'going happily', explains su-vrkti as suv-rkti 
'beautiful song'. In a report to the Petersburg Academy on 
the history of the Pet. Lex., printed in Melanges Asiatiques, 
vol. vii (1876), p. 591ff. (still very interesting reading), he de- 
scribes (p. 612) this find as a sort of egg of Columbus: 'das 
zu finden, war wenn man will gar keine Kunst. Aber warum 
sind so viele daran vorubergegangen?' But even Grafimann, 
who often follows the Pet. Lex., does not follow Roth, but hits 
the nail fairly on the head when he starts su-vrkti with the 
meaning, 'schon zugerichtet, schon bereitet'. The word, in fact, 
means either 'skilful performance', or, 'accompanied by skilful 
performance', sc. in sacrifice and song. 

Foy, 1. c, p. 243, who follows others in rejecting Roth's 
interpretation, and, previously, Bergaigne, Quarante Bymnes, 
p. 18, narrow the meaning of su-vrkti too much when they 
offer 'disposant bien le barhis', or ' barhis -zurustungen', and 
'der schone barhis-zurustungen geniefit oder damit verbunden 
ist'. The word, like the finite forms of varj, inclines to that 
kind of performance, but for the most part other typical acts 
of prayer and practises are meant. Thus in 6, 11. 5 sriig 
ghrtavati suvrktih means 'the ghee-holding, skilfully performing 
spoon' (preceded by vriije ha yan namasa barhir agnau, which 
has disposed of the barhis). 
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1 have no doubt that the poets included in suvrkti the barhis 
act and perhaps they sometimes had it specially in mind. We 
may suspect this in cases where namas occurs by the side of 
suvrkti, because namas seems to have associated itself tech- 
nically with the combination barhis and varj (see above). Thus 
3. 61. 5, 12; 5. 41. 2; 7. 94. 4; 10. 63. 5. 1 But even this is not 
stringent; oa the contrary it is important to note that the 
45 suvrkti-passages do not a single time show the word barhis 
by their side. So that Bergaigne's and Eoy's essay to hold 
this word down to this one particular act ('barkis-zuriistung') 
is decidedly subjective, just as Roth's restriction of the word 
to 'beautiful song' is too eclectic, tho it strikes much more 
frequently the precise thought of the Rishis. Oldenberg, SBE. 
xlvi. 203, is also much impressed with the association of the 
word with 'song', tho he does not therefore divide as suv-rkti; 
cf. his remarks, ZDMG. lv. 298, where he hesitatingly suggests 
'gute herbeiziehung', an idea which he himself later permits 
to become submerged. 

If the finite verb -forms of varj were not moribund and 
specialized, we may say, I am sure, that no one would ever 
have regarded suvrkti in any other light than 'pious work', 
'accompanied by pious works (of all sorts)'. Thus 1. 52, 1, 
endram vavrtyam avase suvrktibhih; or 1. 168. 1, a vo (sc. 
marutah) . . . vavrtyam avase suvrktibhih, express exactly the 
same idea as 8. 54 (Val. 6). 2, naksanta indram avase sukrtyaya. 
In the following passages the restriction to barhis preparation 
is too narrow: 7. 36. 2, imam vam mitravaruna suvrktim isam 
na krnve asura navlyah. Grassmann, 'dies Loblied 2 bring ich 
. . . aufs neue'; Ludwig (221), 'die schone zuriistung mach ich 
. . . von neuem'. Ludwig, Der Rig-Veda, vi. \9>T° assumes 'zu- 
riistung' regularly; Grassmann's translation conflicts with his 
own, pat, 'schon zugerichtet', etc. in his Lexicon. Of course 
in this passage suvrktim means 'pious act', but it is the pious 
act of song as shows unmistakably navlyah. See stem navlyas 
in Grassmann with uktha, brahma, gayatra, sukta, dhlti, mati, 

i See also 3. 14. 2 which contains namaukti and barhis. See the item 
in the Concordance, ye barhiso (MS. °sa) namovrktim (VS. VSK. MS. 
QB. namauktim) na jagmuh (VS. QB. namauktim yajanti) BV. AV. VS. 
VSK. TS. KS. MS. QB. TB. Also 6. 1. 6 seems to me to contain allusion 
to the barhis. 

2 Following here apparently Roth's suv-rkti. 
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gih, sustuti, and sumati. Both scholars, it seems to me, if 
pressed, would hare had to resort to a root varj = 'work', in 
order to explain their final stand on the word: Grassmann in 
his Lexicon; Ludwig at vol. vi. 187 b . 

For the most part the Rishis have in mind the hymnal rather 
than the ritual suvrkti. Thus 1. 62. 1, suvrktibhi stuvata rgmi- 
yaya; 5. 41. 10, vrsno astosi bhurayasya garbham trito napatam 
apam suvrkti; 3. 51. 1, endram giro brhatir abhy anusata . . . 
suvrktibhih; 8. 8. 22, pra vam stomali suvrktayo giro vardhantv 
agvina; 7. 70. 7, iyam manisa iyam acvina gir imam suvrktim 
vrsana jusetham; 1. 61. 4, asma id u stomam sam hinomi . . . 
gir&s ca girvahase suvrkti; 10. 64. 4, katha kavis tuvlravan 
kaya gird brhaspatir vavrdhate suvrktibhih; 7. 96. 1, sarasvatlm 
in mahaya suvrktibhi stomair vasistha rodasi; 7. 97. 9, iyaiii 
vam brahmanas pate suvrktir brahmendra,jsi vajrine akari; 
1. 61. 3, mai'ihistham oclioktibhir matin&m suvrktibhih surim 
vavrdhadyai; 1. 61. 16, eva te hariyojana suvrktindra brahmani 
gotamaso akran; 1. 184. 5, esa, vaiii stomo acvinav akari mane- 
bhir maghavana suvrkti; 6. 61. 2, paravataghnim avase suvr- 
ktibhih sarasvatlm a vivasema dlntibhih; 7. 24. 2, visrstadftenfl 
bharate suvrktir iyam indram johuvati manisa; 10. 80. 7, agnaye 
brahma rbhavas tataksur agniiii maham avocama suvrktim; 
7. 31. 11, uruvyacase mahine suvrktim indraya brahma jana- 
yanta viprah. Especially pointed is 8. 89. 7, gharmam na 
soman tapata suvrktibhih, 'do ye heat the gharma (hot milk), 
as if at the saman recital, with beautiful (hymn) performances'. 

Three times suvrkti is closely associated with root hu 'call': 

7. 83. 9, havamahe vam vrsana suvrktibhih; 10. 41. 1, ratham . . . 
suvrktibhir . . . havamahe; 2. 4. 1, huve vah sudyotmanaiii 
suvrktim 1 . . . agnim. These and the preceding passages show 
well enough (in Roth's exaggerated sense) the association of 
the 'pious performance' with the chiefest 'performance of songs'. 

It is much less easy to demonstrate the ritualistic aspect of 
suvrkti. RV. 3. 3. 9 is a good example : tasya vratani . . . vayam 
upa bhusema ddma a suvrktibhih, 'let us tend in the house 
Agni's holy rites with pious practises!' 6. 10. 1, piiro vo man- 
drarii divyarii suvrktim prayati yajne agnim adhvare dadhidhvam; 

8. 40. 10, tarn gicrta suvrktibhis (followed in the parallel stanza 

' Here Grassmann in his Translation, 'gepriesenen'; in his Lexicon, 
'sohon gefeiert'; Ludwig (296), 'schon bereiteten'. 
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8. 40. 11 by tam gigita svadhvaram); 1. 61. 2, asma id u praya 
iva pra yansi bharamy angusam badhe suvrkti. In the last 
passage badhe 'I hold', or, infinitive 'to hold' seems perhaps 
to point to the barhis as the god's seat; there seems to be 
also intentional antithesis between bharamy angusam, 'I bring 
song of praise', and badhe suvrkti 'hold with good performance'. 
The hymn 1. 61 is a veritable nest for suvrkti (stanzas 2, 3, 
4, 16); its occurrences there illustrate the double aspect of 
the word, as well as its very formulaic character. Thus 
especially in the cadences, which favor suvrkti at the end of 
1 1 syllable lines (cadence w _ w) ; suvrktibhis at the end of 
8 and 12 syllable lines (cadence ^ _ w -^)A 

A certain amount of light comes from a quarter not altogether 
unexpected. Geldner and Foy have labored valiantly in their 
pursuit of all the tricks and turns of the root as they seem 
to see them. Geldner, 1. c, p. 154, observes that varj in com- 
position has 'frequently lost its fundamental meanings'. He 
discusses apa-vrj, pra-vrj, sam-vrj, and sva-vrj. Why not the 
more common and settled pari-vrj? I miss this also in Foy's 
treatment. In Avestan varaz means 'do'; pairi-varaz 'avoid'. 
Thus, Visparad 15. 1: daityanam rabwyanam huvarstanam 
synobnanam huvarstanam varozai, pairi adaityanam arajmya- 
nam duzvarstanam varazai, 'to perform lawful, well-ordered, 
pious deeds; to avoid illegal, disorderly, sinful deeds'. Cf. with 
this 8. 47. 5, pari no vrnajann agha durgani rathyo yatha; or 
6. 51. 16, yena vicvah pari dviso vrnakti. I am not sure but 
what this parallel points to an etymological relationship between 
Avestan varaz und Vedic varj, notwithstanding the difference 
in the final consonants (we should expect Vedic *vrnasti etc.) 2 
Be this as it may, it secures in this composition a semantic, 
if not an etymological parallel to varoz. Similarly with pre- 
position a root varaz means 'get', 'secure' in Yasna 45, to wit: 
t§m na staotais namanho avlvarasO (desiderative), 'thou shalt 

i For the convenience of the reader I cite the remaining occurrences 
of the word, which seem to me to be indeterminate: 1. 64. 1; 86. 9; 
2. 34. 15; 5. 25. 3; 6. 10. 6; 15. 4; 7. 8. 3; 8. 8. 3; 96. 10; 10. 30. 1; 
73. 5; TS. 2. 4. 7. 1. 

2 On interchange between I. E. palatals with gutturals see Collitz, 
Bezz. Beitr. iii, 194ff.; Joh. Schmidt. KZ. xxv. 114ff.; Wackernagel, Alt- 
indische Grammatik i, pp. 161, 225; Brugmann, Grundrif, I 2 , pp. 544 ff. 
The difference between varz and vrnakti is the same as between baesaza 
and bhisakti, or in Sanskrit itself between mugdha and mudha. 
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try to secure him with songs of reverence!' Cf. with this 
RV. 1. 33. 1, anamrnah kuvid a asya rayo . . . avarjate nah, 
'will uninsurable (Indra) then not secure for us (some) of his 
wealth?' (Sayana, avarjate, adhikam prapayati). 

The meaning 'do', or shades of that meaning, suit very 
directly the other prepositional compounds with varj, rather 
better than any other that has been assumed. Thus, para- 
varj 'do away with', 'abandon': RV. 8. 97. 7, ma na indra 
para vrnak; 8. 75. 12, ma no asmin mahadhane para vark. 
Next, apa-varj (very simple): 10. 117. 7, yann adhvanam apa 
vrnkte caritraih (cf. the German idiom 'einen weg abtun'). 
Particularly to the point is anapavrjyan adhvanah in RV. 1. 
146. 3, in relation to adhva anantas in 1. 113. 3. In both 
passages this is the road or the roads which the sisters Day 
and Night, one or the other must travel by divine command 
(anyanya carato devacjiste). In 5. 47. 3 another dual pair, 
Heaven and Earth, similarly relieve one another in traveling 
paths which have no end (anantasah panthah). What, we may 
ask, if not 'not to be worked off', does anapavrjyan mean? 
The positive to anapavrjyan adhvanah is contained in RV. 
10. 117. 7, yann adhvanam apa vrnkte caritraih. The endless 
reciprocal activity of Day and Night gives rise to another 
figure of speech in AV. 10. 7. 42, where they are said to weave 
a woof 'which they shall never finish nor come to its end', 
napa vrnjate na gamato antam. With another turn, AV. 3. 

12. 6, apa vrfiksva catrun 'do (drive) away the enemy'; AV. 

13. 2. 9, apavrk tamah 'he has driven away darkness'. 

The compound api-varj always goes with kratum, 'set one's 
mind upon', (quasi, 'work one's will upon'): 10. 120. 3, tve 
kratum api vrnjanti vic.ve dvir yad ete trir bhavanty umah, 
'upon thee all set their mind, when (tho) twice and thrice the 
helping gods are available'; see also 10. 48. 3 (equally good), 
and cf., elliptically, 7. 31. 5, tve api kratur mama; see Geldner, 
Ved. Stud. i. 10, note; Oldenberg, RV. Noten, to 10. 120. 3. 
Next, saih-varj 'get together', 'obtain'; Germ, 'zusammenraffen' : 
RV. 2. 12. 3, saiiivrk samatsu, 'getting (booty) in battles'; 
9. 48. 2, samvrktadhrsnum madam, 'intoxicating (soma) that 
makes bold for booty'; 10. 61. 17, sam yan mitravaruna vrnja 
ukthaih, 'when I get Mitra and Varuna by means of my songs 
of praise'. Cf. Kaus. Br. Up. 2. 7, sam tad vrnkte. Next, ni-varj 
'throw down' is common, easily derivable from the idea of 
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'work down'. Even tho it is not quite as direct as 'lay down' 
it furnishes a preferable start, because 'lay' is in any case 
not the fundamental idea of varj. E. g., ni duryona avrnan 
mrdhravacam (or °vacah) 5. 29. 10; 32. 8; prthivyarii ni krivim 
. . . avrnak 2. 17. 6. Finally, ud-varj in RV. 6. 58. 2: astram 
pusa cjthiram udvarlvrjat, 'Pusan vigorously sticking out his 
easily moved goad'. 

For the history of the root's interpretation svavfj and sva- 
vrkti are very interesting. Sayana renders svavfj at 10. 38. 5 
by, svayam eva chettaram (after Nighantu; see above p. 273); 
but he blunders into something partially correct in glossing 
svavrktibih at 10. 21. 1 by, svayam Jtrtdbhir dosavarjitabhih 
stutibhih. The Pet. Lexs. render by 'sich aneignend', and 'an- 
eignung'. This reflects the meaning of the root in the middle 
in the sense of 'obtain', very frequent in the Brahmanas and 
Sutras (see below, p. 286). That Roth was willing to separate 
so completely vrkti in sva-vrkti from vrkti in su-vrkti (his suv- 
rkti) is one of the curiosa in the history of Vedie interpretation. 
Grassmann adopts Roth's rendering for sva-vfj, 'in seine ge- 
walt bringend, an sich reifiend', but his experiences with the 
root elsewhere induce him to give sva-vrkti its due by, 'eigene 
darreichung (an lied und opfer)'; cf. his article su-vrkti. 1 Lud- 
wig (1023) renders svavfj in 10. 38. 5 by 'einer selbst sich 
rettend', but (425) sva-vrkti in 10. 21. 1 by 'eigene zurustung'. 
Geldner, Ved. Stud. I. 154 deals with svavfj regardless of 
svavrkti; he imports too much into the word when (with a 
view to the vihava, 'rival call') he renders svavfj^ 'einer der 
sich hat einfangen lassen'; this could not possibly be harmo- 
nized with sva-vrkti. Foy, KZ. xxvi. 245 treats svavrkti (with- 
out regard to sva-vfj) as 'mit zuriicksetzung der eigenen person', 
But on p. 253 he renders svavfj as 'selbsttatig', and thus 
joins me for the first and only time among all interpreters in 
a clear statement that the verb varj means 'perform'. I can 
not see any way of connecting the two words except by taking 
sva-vrkti in the now established sense 'by own (pious) work': 
RV. 10. 21. 1, agnim na svavrktibhir hotaram tva vrnlmahe, 
yajnaya stirnabarhise, 'as is suitable for Agni, we choose thee 
with our (pious) work as Hotar for the sacrifice with the 



i Perhaps he notes, as I do, that the verse in question, RV. 10. 21. 1 
contains the word barhis (stirnabarhise). 
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barhis spread'. The parallelism between svavrktibhir and 
stirnabarhise is unmistakable. Hence sva-vrj in 10. 38. 5 does 
not mean 'der an sich reiBt', nor 'der sich bat einfangen lassen', 
but, 'he who does for himself. It is parallel to common Indra 
epithets like sva-tavas, sva- ksatra, sat-pati, sva-pati, and svaraj. 
With svavfjam tvam cucrava cf. turns like, ekaiit nu tva sat- 
patim pancajanyam . . . §rnomi, RV. 5. 12. 11; or, yuvam in- 
dragnl tavastama cucrava, 1. 109. 5. I particularly invite the 
reader to make any adjustment between sva-vrj and sva-vrkti 
which will elude the idea of 'work' as their common con- 
stituent. 

At this stage we return to the simple root varj (without 
prefixes). We have found it hitherto in the sense 'work', 'do', 
'practice' in the sense of the Rishis, 'practice hymns and ritual 
performance'. As regard the doing of ritual performance, the 
practice of doing the barhis has obtained a special hold on 
the word. Now the 'done' barhis lies in order, in line, in a 
row. This is certainly employed as a figure of speech for 
'laying out' or 'destroying' in RV. 1. 63. 7: 

tvam ha tyad indra sapta yudhyan 
puro vajrin purukutsaya dardah, 
barhir na yat sudase vptha vark, 

'Thou, O Indra with thy vajra (club) hast destroyed the seven 
castles, battling for Purukutsa, when like barhis easily (or, 
quickly, vrtha) thou didst do them for Sudas.' That 'do them' 
is in effect here 'fell them' must not be used to argue that 
varj means primarily 'lay': it simply happens that performing 
the barhis act is inseparable from laying it on the ground. 
Foy, KZ. xxvi. 242, note 1, prettily draws attention to the 
fact that, the barhis comparison occurs also with another verb 
for 'destroy' namely ni cjcati, R,V. 7. 18. 11. 

The same figure of speech implying the comparison with 
barhis is very certainly present in RV. 6. 18. 8, vrnak piprum 
c&mbaram ctisnam indrah, and in RV. 6. 26. 3, tvam kutsaya 
ctisnam da§iise vark. I prefer this to regarding varj here as 
detached from ni varj which occurs in similar connections (see 
above); or as in a totally primary sense 'to do one' (slang), 
that is, 'to destroy'. 

I have reserved one instance of varj with barhis in the 
same verse because it shows perhaps better than other case 
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how difficult it is to operate with other assumptions than ours. 
RV. 1. 142. 5i reads: 

strnanaso yatasruco barhir yajiie svadhvare, 
vriije devavyacastamam indraya garma saprathah. 

Geldner, Ved. Stud. i. 152, claims that varj with barhis is 
synonymous with star with barhis. In a general way that is 
true, of course, but this passage shows after all that varj adds 
to or refines the thought. On the other hand Foy, KZ. xxvi. 
244, who is well aware of the special kinship that exists 
between varj and barhis, disassociates them here, makes vriije 
govern Indra understood, and that in the sense of 'abfangen'. 2 
The verse is quite clear: '(Priests) holding forth the sacrificial 
ladle, spreading the barhis at the well-arranged sacrifice, 
there is prepared most ample reception for the gods, broad 
shelter for Indra.' _I take vriije as = passive 3d sing., with 
Ludwig (773); cf. 1. 83. 6; 10. 110. 4; the dubious parsing 
of vriije does not in the least interfere with its lexical sense. 3 
I have said before that uncompounded varj is moribund in 
the Mantras. Outside of the sphere of the barhis there are 
indeed surprisingly few cases. Now the fundamental meaning 
of the root under any reasonable assumption is so general as 
to preclude precise definition. In AV. 12. 5. 18 the Brahman's 
cow when witheld (brahmagavi) performs all sorts of injuries 
by means of her bodily actions: 'she is a thunderbolt when 
she runs; razor-edged when she looks'. In st. 22 she is total 
destruction, karnau van varj ay an ti. Whitney translates, 'when 
twisting about her ears'; Henry, p. 211, 'when she shakes her 
ears'. Neither of these renderings have any basis in the 
lexicology of varj: 'vigorously working her ears' would do just 
as well. Again at 7. 24. 4 Roth and others 4 take varivrjat 
as 'turning in'. The passage reads: varivrjat sthavirebhih (sc. 
acvaih) sucjprasme dadhad vrsanam <jusmam indra ' turning in 



1 This is a barhis aprl; it is well to read the others of the same kind 
in the RV.: 1. 13. 5; 188. 4; 2. 3. 4; 3. 4. 4; 5. 5. 4; 7. 2. 4; 9. 5. 4; 
10. 70. 4; 110. 4. Especially 7. 2. 4, and 10. 110. 4, both of which show 
varj like the present stanza. 

2 This is Geldner's initial meaning of the root. 

s Of. Oldenberg, BV. Noten to 1. 142. 5. More convenient would be to 
take vriije as third plur. = vrfijate, on the analogy perhaps of §ere: gerate, 
and duhre: duhrate (Whitney, Skt. Or. §§ 629, 935). 

' See Oldenberg, BV. Notes. 



Etymology and Meaning of the Sanskrit Boot Varj. 285 

with his strong (bay horses)' etc. I miss the intensive feature 
of the word; Ludwig (576), 'ausholend (mit der waffe) in ver- 
ein mit den starken'; Sayana, catrun bhrgaih hinsan. I could 
conveniently make use of Sayana for my proposition, but his is 
a guess like any other guess. It should be pointed out, how- 
ever, that sthavirebhih may refer to vajaih (6. 1. 11; 37. 5), 
and that vaja and gusma are companions in 4. 22. 3; 6. 32. 4, 
which makes it more probable that sthavirebhih in our stanza 
also refers to vajaih. In that case varivrjat may mean 'acting 
mightily', something like pra vajebhis tirata in 7. 57. 5, vajebhir 
jigyuh in 8. 19. 18; ksayan vajaih in 3. 25. 3. RV. 4. 7. 10: 
yad asya vato anuvati Qocih, vrnakti tigmam atasesu jihvam. 
Ludwig (334), 'schlingt seine scharfe zunge er um das reisig'; 
Gi-rassmann, 'er streckt die spitze zunge in das buschwerk'; 
Oldenberg, SBE. xlvi. 344, 'he turns his sharp tongue among 
the dry brushwood'; Geldner (p. 152), 'dann klappt er seine 
zunge um in den holzern'; Foy (p. 242), 'dann legt er seine 
spitze zunge in den holzern nieder'. All renderings are of 
the general sort — 'work his tongue into' would be just as 
good — except Geldner's who visualizes keenly, but whence does 
he get his 'umklappen', considering that he has nothing like 
it in the list of the meanings which he unfolds for varj on the 
same page? In RV. 8. 79. 5 occurs the locution, vavrjyus 
trsyatah kamam. Grassmann, 'die begierde des durstigen 
stillen'; Ludwig, 'mogen sie des durstenden begierde erfullen 
(beseitigen)'. Geldner, ibid., p. 144, 'mogen sie das verlangen 
des durstigen (Indra) einfangeh (!)', namely that he may quench 
his thirst with them; Foy, ibid., p. 244, 'mogen sie das ver- 
langen des durstigen (Indra) hemmen'. But why not, 'may 
they work the desire of the thirsty one', that is satisfy him? 
Cf. locutions like RV. 3. 50. 1 : asya havis tanvah kamam rdhyah, 
'may the havis satisfy the craving of his (Indra's) body'; or, 
RV. 10. 106. 11: a bhiitanco agvinoh kamam aprah, 'Bhutanca 
has satisfied the craving of the Acvins'. Lud wig's 'erfullen' 
shows that he had a pr in mind. In any case most of the 
renderings just given are under the influence of 'turn', 'twist', 
the assumed start values of the lexicons, now generally dis- 
credited. 

As regards the later uses of the root, pra-varj, 'to put a pot 
on the fire' (already RV. 5. 30. 15), and adhi-varj 'to put over 
the fire' occasion no difficulty. The chief use of the simple 
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root in later times is in the Brahmanas. There the middle 
is used in the sense of 'appropriate something (accusative), 
usually but not always belonging to somebody else (genitive)'. 
The appropriation is, of course, advantageous 1 to him that 
appropriates. Thus TB. 1. 5. 6. 4: vaicvadevena caturo maso 
'vrnjata indrarajanah, '(the gods) whose king is Indra through 
the vaicvadeva-sacrifice appropriated the four months'. TS. 
3. 1. 7. 3: sa etaj jamadagnir vihavyam apacyat, tena vai sa 
vasisthasyendriyam vlryam avrnkta, ' Jamadagni saw this vihavya 
(rival call) hymn; by its means he appropriated the strength 
and manhood of Vasistha'. This use begins in a single in- 
stance in RV. 8. 76. 1: imam nil mayinam huva indram icanam 
ojasa, roarutvantam na vrnjase, 'I call Indra and the Maruts 
to secure them'. 2 It is scarcely necessary to say that the 
idea of 'appropriate for one's self, 'secure for one's self may 
be derived from 'work for one's self. 

I would expressly ask the reader to weigh critically the 
instances of the simple root outside of its occurrences with 
barhis. In the sphere in which suvrkti is central there is no 
escape from the meaning 'work', 'perform'. But the reader 
should not forget that after this my interpretations are teleo- 
logical, and that the idea of 'work' is immensely plastic. 
Among the prefixed forms pari varj: pairi varaz is also very 
significant. But outside of these materials there are often 
other imaginable starting points. A careful perusal of earlier 
suggestions shows this, as well as the almost incredible diver- 
gence of the interpreters' mental operations. There may be 
other roots varj at the bottom of the variegated connections 
in which their forms occur. Comparative Etymology has brought 
in Lat. vergo and urgeo; Greek Upym, paij36s, and peixfiofuu; 
Goth, vairpan and vraiks; Middle High German renken; and 
many words of other languages, some one or other of which 
may be to the point. On the other hand the connection of 
some occurrences with the idea of work has flitted across the 
stage, as I found in the course of this investigation after 



i See Pet. Lexs.; Ludwig, Der Big- Veda, iv. 250 ff.; Delbriick, Alt- 
indische Syntax, p. 252. 

2 Ludwig (614) renders na vrnjase by ' um ihn nicht mir zu entfremden ' ; 
in his commentary, 'ihn ganz gewift zu gewinnen, zu eigen zu machen'; 
Grassmann, 'er weiche nicht'; Geldner, ibid, p, 144, 'dafi er sich nicht 
(von andern) abfangen lasse'; Foy, ibid. p. 244, 'um ihn abzufangen'. 



Etymology and Meaning of the Sanskrit Boot Varj. 287 

proceeding with my own idea. J. Darmestetter, Ormazol et 
Ahriman, p. 10, thought of the connection of suvrkti with 
Avestan hvarsta 'well performed'. Both, in the article cited 
at the beginning of this paper, mentions that some scholars 
prior to him had connected suvrkti with epyov. Hillebrandt, 
in his Vedachrestomathie, assumes that vrjana in 7. 61. 4 and 
elsewhere means 'activity', being connected with Avestan varez. 
Poy, ibid. p. 253, takes svavrj as 'selbsttatig', and ibid. p. 247 
connects other cases of vrjana = Avestan verozena 'yeomanry', 
from the same roots. Cf. also Collitz, Bezz. Beitr. iii, p. 196; 
Oldenberg, Oott. Gel. Ariz., 1890 (nr. 10), p. 415. 

There is one derivation from a root varj in Sanskrit which 
may be easily and safely picked out of the list of its derivatives, 
namely ilrj and related words. There is a certain misapprehension 
concerning the word, existing by the side of a perfectly sound 
conception of it. The misapprehension consists in associating 
it primarily with the idea of 'strength', 'act of strengthening', 
and consequent etymologies. From Pet. Lex. and Grassmann 
on the word has been connected with dp-yaw 'swell' (iirja, 
'kraftfulle' = Sprf 'passion', 'wrath' = Old Irish ferg, fere, 
'wrath'). 1 This etymology strikes neither the average nor the 
fundamental idea of the word, as any lexical treatment of urj 
must show. The word means 'food'; it represents the act of 
'eating'; anything like 'strength', or 'manifestation of strength' 
is clearly secondary in the lexicology of the word. 

In general the word is associated with words for 'eat' and 
'drink': pinv, duh, ars, ksar; pitu, payas, pivas, and ghrta. But 
we must trust most its constant association with payas, in the 
form urjas- which comes from a later time. This stem urjas- 
is a formal imitation of payas 2 with which it runs parallel to 
such an extent as to have settled finally into a close formulaic 
companionship: urjasvantah payasvantah AV. 7. 60. 2; HG. 1. 
29. 1; urjasvati payasvatl AV. 9. 3. 16; AQ. 1. 9. 1; QQ. 1. 14. 5 
urjasvati ca payasvatl ca MS. 4. 13. 9: 212. 3; TB. 3. 5. 10. 2 
QB. 1. 9. 1. 7; gg. 8. 19. 1; urjasvati casi payasvatl ca VS. 1. 27 
gB. 1. 2. 5. 11; urjasvati ca me payasvatl caidhi TB. 3. 7. 6. 6 
Apg. 4. 6. 2; urjasvatyah payasvatyah Nighantu 1. 13. The 



' See Brugmann, GrundrijS I 2 , pp. 474, 554, 690. 

2 Congeneric assimilations of this sort have produced sahantama, to 
match vrtrahantama ; and sahuri after taturi. 

20 JAOS 35 
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meaning of urj is brought out most clearly in urjad, 'eating 
food' (Nirukta 3. 8 = annada). The Nighantu 2. 7 and Kautsavya 
88 ] list urk among the anna-namani; cf. AB. 8. 8. 5. 

Grassmann in his Lexicon, but not in his Translation, once 
thought that vrjana in the refrain RV. 1. 165. 15 d ff., vidyamesarii 
vrjanaih jiradanum, was an equivalent of urj. I believe that 
the Nighan^u's (2. 9) inclusion of this word among the words 
'strength' (balanamani) is based upon the same belief. But 
the expression iso vrjanesu in 7. 99. 6 is of itself sufficient to 
show that vrjana is not parallel to is, but is something which 
may contain is 'strength'; cf. most recently Foy, KZ. xxxiv. 248. 

If I were better acquainted with the prehistory of Lithuanian 
valgyti I should derive urj and valgyti from an I. E. root uelg 
or uelg 'eat'. 

1 By the way, the item in Kautsavya 115 (Boiling and von Negelein, 
p. 315, top) for which the MSS. have dhruvadraksam, dhuvadraksam, and 
dhruvaiksam is surely dhruvarksam, 'the polar and the bear ', an interest- 
ing dvandva otherwise unknown to the literature. 



